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were made for the purpose of including them in the Book
or in order to recite them anew in Medinah. For it is evident
that some pieces were used again after revision, just as
deliverances made in Medinah were revised in the light of
experience or of the needs of some similar situation. But
the two openings to surah XII show that that surah, which
had been recited as part of the Qur’in, was revised and
extended for inclusion in the Book. The variation in rhyme
in XIII and XIV argues that material put together for one
purpose was afterwards revised and added to for another,
so that we may expect to find later additions even in surahs
which had belonged to the Qur’an in the special sense. The
Book was, in fact, to be the complete revelation, including
natural signs, punishment-stories, Qur’an, and any further
deliverances which might from time to time be ‘ suggested '.

NOTE ON AL-FURQAN

The word furgdn occurs seven times in the Qur'an: 1, so, 181,
1, 2, VIII, 29, 42, XXI, 49, XXV, 1. Its use is difficult to explain,
and various suggestions have been made as to its derivation. For
a discussion of these, reference may be made to Jeffery : Foreign
Vocabulary, p. 225 ff., who favours derivation either from the
Syriac purgdnd or from the Jewish-Aramaic purgdn. Something
will depend on the date at which the word was introduced. In
The Origin of Islam 1 assumed that xx1 and xxv were Meccan
and that the word was introduced when Muhammad was occupied
with the deliverance of believers from the temporal catastrophe
which he had proclaimed would fall upon an unbelieving com-
munity. I am now inclined to think that the word belongs to
about the time of Badr. So far as Muhammad and his followers
are concerned, the giving of the furgdn cannot be earlier than that.
v, 29 clearly implies that no furgdn had yet been given them ;
for it is a promise that one will be given them if they believe. This
promise was evidently fulfilled at the time of Badr, which is referred
to as *‘ the day of the furgdn ”’, vii1, 42. The mention of the furgdn
in 11, 2 and xxXv, 1 must therefore be later than Badr. 11, 50, in
which the Book and the furgdn are said to have been given to
Moses, belongs to the time when Muhammad was still appealing to
the Jews and must, though Medinan, be considerably earlier than
Badr. xx1, 49, in which the furgdn is given to Moses and Aaron,
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vary in each case, but in the great majority of cases it will
be found in some revision or alteration of an earlier text.

Glosses, that is to say short explanations occasioned by
some obscurity, which may be supposed to have been written
on a manuscript by some later reader, are not numerous in
the Qur’in. Examples may be found in VI, 12, 20, VII, go,
XXI, 48, 104, XXVIIL, 7, XLI, 16, LXXVI, 16. How these have
originated it is impossible to say, but in 11, 79 we find one
which is evidently considerably later than the writing of the
original passage. Here the word ikkrdjuhum is inserted to
explain the pronoun /Auwa, but immediately in front of that
is a phrase which evidently belongs to the preceding verse ;
when that is removed to its proper position, there is no
difficulty about the reference of the pronoun; the insertion
of #khrdjukum must, therefore, be subsequent to the mis-
placement of the preceding phrase.

Explanations are sometimes added ! in the form of an
extension of the passage. In twelve places 2 we find after a
rather unusual word or phrase the question: ‘‘ What has
let thee know what . . . is? " and this is followed by a short
description. That in some the description has been added
later is clear from the fact that it does not correspond to the
sense in which the word or phrase was originally used. The
most striking case is CI, 7 ff.,, but XC, 12 ff. and C1v, 5 ff. are
similar, and the addition is never an exact definition.

There are additions and insertions of other kinds, of which
the following are examples taken from the shorter surahs. In
XCI it is evident that the passage, when composed, ended at
v.-10 (see above, p. 76), but this is followed by a summary
of the story of Thamiid, which may have been added to illus-
trate the moral, or placed here just because of the similar
rhyme. LXXXVII, 6, 7 are marked as an insertion by the
different rhyme, LXXVIII, 33, 34, by breaking the connection
between 32 and 35. In LXXXVII a sudden change in the
dramatic situation at v. 16 marks an addition which might
possibly be contemporary—as if the Prophet, having recited

* See p. 81.

* LXIX, 3, LXXIV, 27, LXXVII, 14, LXXXII, 17, LXXX1I, 8, 9, LXXXVI, 2.
XC, 12, XCVI, 2, C1, 2, 7, CIV, §.
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rhyme in -7(/). Near the point at which the change occurs
stands a passage, v. 30 ff,, dealing with the story of Mary
and Jesus, which has originally rhymed in -@(/) but into which
phrases have been inserted to carry the rhyme, -#(/). It is
as if a portion with the latter rhyme had been inserted into
a surah which had originally rhymed in -4(/), and an
attempt had been made to dovetail the two pieces together
at the start. The impression is strengthened if we notice
that the rhyme -#(/) occurs at the end of v. 16, carried by a
phrase the construction of which causes some difficulty and
which leads over to v. 20 f. rather than to v. 17 f. In x1IV
also the rhyme changes in the middle of the surah and at
the junction there is a passage, v. 29 ff., in which the original
rhyme has been altered. In XIII something similar appears to
have happened at the beginning, vv. 2-4, and in XIX near the
middle, vv. 52-58, 59, but these cases are not quite so clear.

There are many passages in which the rhyme-phrases
can be detached without revealing an older rhyme under-
neath. In these cases it is not quite so certain that revision
has taken place, for, as we have seen, the detachable rhyme-
phrase often appears as the mark of the close of a passage.
When, however, it appears at the end of a number of con-
secutive verses, as in VI, 95 ff., it is reasonable to assume that
it has been inserted into an originally unrhymed passage in
order to give it the rhyme of the surah. In two cases this
seems to have been done with a list of names, vi, 84 ff. and
XXXVII, 45 ff. ; cf. also XIX, 52-58.

Nor is this the only way in which passages have been
adapted. VI, 142-145 cannot be grammatically construed
as they stand, but by taking the first part of each verse we
get a list of Allah’s bounties in produce of the soil and
animals ; into this, sentences have been introduced combating
heathen food-taboos. In VII, 55 f. the sign of Allah’s
revival of dead land and the varying response of different
soils—perhaps a simile of the varying response of men to the
divine message—has been transformed by inserted sentences,
marked by a sudden change of pronoun, into a corroboration
of the resurrection.

If passages could be adapted to their place in a surah,
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that there is no connection between these separate pieces.
There may, or there may not, be a connection in subject
and thought, and where that is absent there may still be a
connection in time. On the other hand, there may be no
connection in thought between contiguous pieces, or the
surah may have been built up of pieces of different dates
that have been fitted into a sort of scheme.

Style of the Qur’dn.—It is only when we have unravelled
these short units of composition which enter into the structure
of the surahs that we can speak of the style of the Qur'an.
The insistence so frequently met with on its disjointedness,
its formlessness, its excited, unpremeditated, rhapsodical
character, rests too much on a failure to discern the natural
divisions into which the surahs fall, and also to take account
of the displacements and undesigned breaks in connection,
which, as we shall see, are numerous. We have to remember,
too, that Muhammad disclaimed being a poet, and evidently
had no ear for poetry.! He claimed that he had messages to
convey. We have to seek, therefore, for didactic, rather than
for poetic or artistic, forms.

Slogans.—One of these forms, the prevailing one in later
surahs, has been spoken of above. But the simplest form
of the kind is the short statement introduced by the word
“Say” There are about 250 of these scattered throughout
the Qur’in. Sometimes they stand singly; here and there
we find groups of them standing together, though really
quite distinct from each other, for instance in VI, 56 ff.;
sometimes they are worked into the context of a passage.
These statements are of various kinds, answers to questions,
retorts to arguments or jeers of his opponents, statements of
Muhammad'’s own position; there are one or two prayers,
for example 111, 25; there are two credal statements for his
followers to repeat, the word ‘ Say " being in the plural,
11, 130, XXIX, 45, to which may be added cxI1, though the
verb is singular; finally, there are a number of phrases suit-
able for repetition in various circumstances, such as, *“ Allah’s
guidance is the guidance ”, 11, 114, “ Allah is my portion ;
on Him let the trusting set their trust "', XXXIX, 39.

t See the story in Ibn Hishim, p. 882.
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The visions described in LI, the reality of which there
is no reason to question, do not unfortunately give us any
indication of the message laid upon the messenger to deliver.
Strictly interpreted, they imply that it was Allah whom he
saw, and this seems to presuppose that his mind was occupied
at that time with the thought of God rather than with that
of the Last Judgment, as is frequently assumed. This agrees
with the impression given by the stories of previous mes-
sengers, so frequently recounted in the Qur’an. They were
all sent to call their people to the worship of one God. We
may then reasonably assume that this was how Muhammad
at first conceived of his own mission, and to judge by his
later appeals to the Children of Israel, 11, 44 ff., and to the
Bedouin, xvI1, 72 ff., he would begin by stressing the bounty
and beneficent power of Allah. His attitude to other gods
varied. It would be rash to argue from CvI that he began
by summoning his hearers to worship the special god of
Meccah, the Lord of the Ka'bah. But Tradition asserts
that he did not at first attack the false gods, and this seems
very probable. When he did begin to attack them, he did
not deny them a certain reality ; it is their power to create or
to save or to thwart Allah’s will that is combated. They were
inferior beings of some kind, perhaps associated with the
jinn. At one stage, according to the traditional story, he
proclaimed that they might be regarded as intercessors with
Allah. Later, perhaps about the time of the Hijrah, they
were regarded as non-existent; they are mere names which
the ancients have invented. Later still, in Medinan times,
probably as a reflex of the position assigned by Christians
to Jesus, they became real again. They are messengers
who have had worship thrust upon them, and will deny their
worshippers at the Judgment. It is not always easy to dis-
tinguish this point of view from the first.

Muhammad’s emphasis on punishment for unbelief came
not quite at the beginning, but as a reaction to indifference
or opposition. His ideas took two forms. The earlier was
that the unbelieving peoples would be overwhelmed by Allah
in this world. The later, which developed as the number of
believers grew, was Apocalyptic—true believers would enjoy
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sort of pious exercise expressing repentance or doing penance
for sin. When, in the fortieth year of his age, he was so
engaged, an angel, sometimes specified as Gabriel, came to
him with a scroll, and told him to read (or recite). Muham-
mad replied: “I am not a reader ", meaning, probably:
“ T am not able to read ”. On being pressed, he answered
at last: “ What shall I read ? "’ and the angel gave him the
words of this passage.

There is, however, another tradition, which seems to have
been fairly widespread in early Islam. It gives LXXIV, 1-7
as the earliest passage, and represents Muhammad as having
seen a vision of an angel, or, in some versions, a vision of
Allah, as he was returning from Mt. Hird’ on one or more
occasions. Disturbed and terrified by these manifestations,
he returned home and asked his wife Khadijah to wrap him
in a dithar. As he lay thus, the message came to him. This
tradition, however, did not prevail against the other, and the
usual account combines the two by a sort of conflation. The
story of the revelation of XCVI, 1-5 is accepted as giving the
earliest passage revealed ; but after that there was an interval
of two years. LXXIV, 1-7 was then the first passage to be
revealed after this interval, which is known as the fatrak.

Now, both these passages are in the form of commands
to undertake a form of religious activity, and, on the theory
that Muhammad’s work began with a definite call and com-
mission, are fairly obvious candidates for first place. The
supposed mode of their delivery, however, accords rather
with later theory than with Muhammad’s own early con-
ceptions. It may be questioned if he had any idea of angels
to begin with; Gabriel, in particular, is not mentioned
in the Qur’an until Medinan times. The practice of zakannuth
is not mentioned at all. The whole story is in fact founded on
the nature of the passages themselves combined with the
visions which are referred to in LIII, with hints from references
in the Old and New Testaments to messages written on
scrolls, Ezek. ii, 9 ff., Apoc. x, and from Christian ascetic
practice.”

1 I discussed this further in ‘ Muhammad’s Call ’, The Moslem World, XxX1v
(1934), p. 13 f.
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have been written on the back of a sheet (or part of a sheet)
which contained the deliverance on usury, vv. 278-281, and
on that of a second sheet containing vv. 284, 285 f., we
find that the intrusion into the latter piece comes practically
opposite a proviso introduced into the debts-deliverance ex-
cepting from its scope transactions in the market where
goods pass from hand to hand. This we may suppose was
written on the back of two scraps and inserted into the
deliverance. To do so, the sheet was cut and the proviso
pasted in. Hence the appearance of two extraneous scraps
on the other side of the sheet.

The same thing occurs in 1v, where, if we suppose vv. go-
93 to have been written on the back of vv. 81-89g, a proviso
introduced by #//4, v. 92a, will come opposite v. 84 which
breaks the connection between v. 83 and v. 85. This passage
is further interesting in that the passage vv. 81-83, 85, 86 is
almost certainly private and was not meant to be publicly
recited. There are quite a number of passages of this kind
included in the Qur'dn. The most striking of them is 111,
153, which can hardly have been intended for publication
either at the time or later; cf. also vv. 148c and 155.

As further proof that these alterations and revisions
belong to Muhammad’s life-time, we may consider some of
the passages dealing with subjects and situations which
we know to have presented critical problems to him. It
is just at these points that the Qur’an becomes most
confused.

A simple case is that of the ordinance concerning fasting.
When he removed to Medinah, Muhammad hoped for
support from the Jews and showed himself willing to learn
from them. Tradition says that he introduced the Jewish
fast of the ‘Ashkira, which was the Day of Atonement, pre-
ceded by some days of special devotion. Later, the month
of Ramadian was prescribed. Now, in II, 179-181 these two
things lie side by side: v. 180 prescribes a fast of a certain
number of days, v. 181 the month of Ramadan. The two
verses are, of course, generally read consecutively, the certain
number of days of v. 180 being regarded as made more
precise by the mention of the month of Ramadan in v. 181.
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the beginning, which really refers to the composition of the
Qur’an,' had been adapted so as to recommend night-
prayer ; but as this was being overdone, it became necessary
in Medinah to counsel moderation.

Additions in the middle of surahs are very common. A
few examples will suffice. The first part of XIX has the
assonance in -iy4, but this is interrupted by vv. 35-41,
which have the common -#(/) assonance. These verses follow
an account of Mary and Jesus, and, by rejecting the idea of
Allah having offspring, were evidently meant to combat the
Christian doctrine of the Son of God.. 11, 125-128 warn
against the taking of excessive interest, and promise heavenly
reward to those who act generously. The passage evidently
closed with the rhyme-phrase of v. 128, but two verses follow
giving a further description of those who do well by repenting
and asking forgiveness, and a promise of heavenly reward
which is practically a repetition of that already made. Those
who have transgressed but are prepared to reform are thus
included. XxII, 5-8 argue for the resurrection as in line
with Allah’s power otherwise manifest, and close with a scoff
at those who ““ without knowledge, guidance, or light-giving
book " argue to the contrary. Verses 9, 10 join to this rather
awkwardly and threaten not only future punishment, but
“ humiliation in this life ", a Medinan threat, to those who
so act. The change of tone and attitude shows clearly
enough that these verses did not belong to the original
passage. In XXXVII we have accounts of various Biblical
persons, closing in the first four cases with the refrain; *“ Thus
do We reward those who do well. Verily he is one of Our
servants believing.” But in the case of Abraham this refrain
is followed by a statement about the posterity of Abraham
and Isaac. This must have been added after the passage was
composed.

Then we often find that a passage has alternative con-
tinuations, which follow each other in the present text. This
will be marked by a break in sense, and by a break in gram-
matical construction, the connection being not with what
immediately precedes, but with what stands some distance

* See Bell, Origin of Zslam in its Christian Environment, p. o7 f.
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admixture of Meccan passages. The Westerns divide the Meccan surahs
into groups, within which they do not profess that their order is strictly
chronological. Muir places 18 surahs before the Call, thus like Noeldeke
agreeing with Tradition in regarding XcvI as the surah marking the
Call. His other groups are 19-22, 23-41, 42-63, 64-91, 92, 93 (CXuI,
cX1v undatable).

Noeldeke's groups are 1-48, 49-69, 70-go. Grimme's, 1-30, CXIII,
cxiv doubtfully along with these ; 41-50, 51-89 ; XCVvI, CXII and CIX
doubtfully with this group.
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XXIN, 17, XLI, 11, LXV, 12, LXXI, 14, LXXVII, 12. The
passage XLI, 8-11 gives an account of creation, in which the
earth is created in two days, mountains and foods which
the earth produces in four days, and the seven heavens in two
days. This may be foundéd on a vague report of the account
of creation in Genesis, i. In other passages creation is said
to have taken place in six days; VII, 52, X, 3, etc. (seven
passages in all). One has the impression that the Biblical
account of creation did not enter into Muhammad’s carliest
use of the natural signs.

This impression is strengthened by consideration of the
references to the production of man. In XCVI, 2 man is said
to have been created from ‘alag, which is usually explained
as meaning ‘a blood-clot’. Other passages give a fuller
account of the natural generation of man, from which it
appears that ‘alag is the earliest discernible stage of the
embryo in the womb, XXII, 5, XXIII, 14. It is the wonder
of the generation of man that is referred to; XLII, 48 f.
So also when man is said to have been created from a drop,
XVI, 4, LIII, 47, LXXVI, 2 ; perhaps also when he is said to have
been created from water, XXV, 56. But in other passages
man is said to have been created from clay (¢in), V1, 2, VII,
11, XVII, 63, XXXVIII, 71, 77. In three of these passages
the statement is embedded in the story of J4/is, and, as this
name seems to be derived from the Greek diadolos, one may
conjecture that the story and the statement come from a
Christian source; ! cf. the occurrence of the word #n in
Christian surroundings in III, 43 and V, 110. In XXXII, 6
the creation of man from clay is combined with the produc-
tion of man “ from an extract of water base ”, cf. XX111, 12.

In other passages man is said to have been created from
dust (furdb), 111, 52, XVIII, 35, XXII, §, XXX, 19, XXXV, 12,
XL, 69. But in every case, except I1I, 52, where the position
of Jesus is being compared with that of Adam, this is com-
bined with creation from seed, or something similar. All
this produces at least a very strong impression that the
original ‘sign’ was that of the natural generation of man,

* The Syriac word find is associated with the creation of man in the simile
of the potter, Jeremiah xviii, 6, Romans ix, 21; cf. Qur'n, Lv, 13.
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CHAPTER VII

STAGES IN THE GROWTH
OF THE QUR’AN

SIGNS OF ALLAH’S POWER AND BOUNTY

THE view stated above, that Muhammad began by stressing
the beneficent power of Allah, leads us, at any rate, to one
of the main strands of material which enter into the composi-
tion of the Qur’an. It contains a considerable number of
passages in which the phenomena of nature are cited as
evidences of God’s power, or as instances of the benefits
He has bestowed upon men. These are often referred to
as ‘signs’. Those most frequently cited are: the creation
of the heavens and the earth, the creation or generation of
man, animals and the various uses and benefits man derives
from them, the alternation of night and day, the sun, the
moon and the stars, the changing winds, rain (water sent
down from the sky), the revival of parched ground, mountains,
rivers, the ship running on the sea, vegetation, crops and
fruits. Less frequently cited are shadows, thunder, lightning,
iron, fire, hearing, sight, understanding and wisdom. In
four passages the resurrection is included as one of the
‘signs’; II, 26, X, 4, XXII, 65, XXX, 39, all in surahs which
admittedly belong to the Medinan or to the late Meccan
period. The enumeration of these ‘signs’ serves various
purposes. In some cases they embody a call for gratitude
to Allah, XVI, 14, XXX, 45, XXXVI, 73 ; or for the worship
of Him, VI, 102, X, 3. Sometimes they are proofs of Allah’s
creative power as contrasted with the impotence of the false
gods, XvI, 10 ff. Sometimes they are used as evidence
of Allah’s power to raise the dead, XXII, 5, or to inflict
punishment. But taken by themselves, these passages on the
whole set before us an idea of an exalted, powerful but
beneficent deity. They are not the sort of passages which
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insertion into the group. Noah, ‘Ad and Thamid are the
constant elements, and are frequently conjoined elsewhere.
Whether we can deduce from LIm, 51, where ‘Ad is said to
have been the first to be destroyed, that the story of Noah
had not at that time been used, is doubtful, but it seems
probable that Muhammad drew his earliest punishment-
stories from Arab, rather than from Biblical, material.

These stories are not given for their narrative or entertain-
ment value. Their purpose evidently is, as we are told that
of the mathani was, to soften the hearts of those who heard
them by fear of God's punishment and so induce them to
accept the message. But they are not stories of eschatological
punishment. Resurrection and Last Judgment are hardly
mentioned. These do appear in the story of Abraham as
given, for example, in XXVI, but this, as we have seen, was
a late addition to the series, and there was apparently no
tradition of a striking temporal punishment of the people of
Abraham. In the version of the stories given in XI the
Judgment on the Resurrection-day is tagged on at the end,
but evidently the main idea is that the rejection of a divine
messenger has in the past brought catastrophe upon the un-
believing people. Nor is the message with which the messenger
is charged one of the approaching end of the world and final
Judgment. It is consistently one of monotheism, the service
of Allah alone. Sometimes there is added the threat of the
coming of a “ mighty day ", but in accordance with the
tenor of the stories that is to be interpreted, not as the Last
Day, but as the day of Allah’s intervention, when a special
punishment will fall upon the people if they persist in unbelief.

In the telling of these stories Muhammad adapted them
to what was occurring in his own mission. The kernel of
the story itself is usually given quite shortly, in such a way
indeed as to suggest that it must have been already familiar
to his hearers, but the scheme is filled out by variable accounts
of what was said by the messenger and by his opponents. In
many cases we find these things set down elsewhere as having
been said by Muhammad himself and by his contemporaries
in Meccah. We are justified therefore in taking these variable
parts of the stories as reflecting what happened in his own
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and the end of the punishment-stories proper is clearly
marked by v. 99 f. Here four of the stories are more or less
assimilated to each other, and are bound together by an
introductory formula, in which we have to supply the verb
from the beginning of the first. The story of Lot falls out
of the scheme; not only is it different in form, which might
be accounted for by the special nature of the story, but it is
introduced in a slightly different way. The same thing
appears in XI, 27-08, where these five stories appear in a
group; four of them are bound together by the introductory
phrase carrying forward the verb used at the beginning, the
ends of the stories being also adapted to cach other. The
story of Lot, to which now the angels’ visit to Abraham is
prefixed, breaks the connection, though some attempt has
been made to close the story in the same way. In LIV, 9-42
we find the four stories, Noah, ‘Ad, Thamid and Lot, bound
together by an introductory formula and a refrain ; the
story of Pharaoh is added as a short reference at the end.
Midian does not appear. Another group appears in XXIX,
13-39, though the arrangement is not so clear, additions
having apparently been made to the story of Abraham. The
stories of Noah, Abraham, Lot and Midian are bound to-
gether, followed by references to “Ad and Thamid, Korah,
Pharach and Haman.

It is clear then that Muhammad had a number of such
stories which he used sometimes separately, sometimes in
groups, and that the groups tend to take a schematised form,
the stories contained in them being assimilated to each other
by introductory phrases and refrains, and following the same
scheme so far as the facts of the story will allow. They are
“ self-resembling ", as the mathini were said to be. XXXIX,
24 implies that these stories were written, and XV, 87 that
they were distinct from the Qur’an.

To some extent we can trace the growth of this main group
of stories. Those of Abraham and Moses seem to be the
latest additions to it. Whether Lot or Midian was added
first may appear doubtful in view of the omission of Midian
in LIV, but the series in VII; XI and XXVI, which seem to stand
in some relation to each other, imply that Lot was a later
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of Lot, x1, 72-78, XV, 51-60, XXIX, 30, 31, and independently in
L1, 24-37. This suggests that it was by way of the Lot-story that
Muhammad became interested in him. The story of his attacking
the idol-worship of his father and people, and, when disbelieved,
withdrawing from them is related in XIX, 42-51, XXI, §2-73, XXVI,
69-104, and in xxxvii, 81-96. This last passage comes nearest to
the form of a punishment-story, but though his people are twice
referred to in lists of earlier unbelievers, who presumably were
destroyed, their destruction is never stated. The most that is said
is that they were made “the worst losers ”’, xx1, 70, or “the
inferior ”, xxxvir, 96. The story is derived from Jewish tradition.

11. Lot. The story of Lot appears in quite a few passages
without any connection between him and Abraham being indicated,
VI, 79-82, XXVI, 160-175, XXVII, §5-59, XXXVII, 133-138. In fact,
it seems possible that it may have been first derived from local
tradition, for in several passages it is indicated that the locality of
the story is known and can be seen, Xv, 76, XXV, 42, XXXVII,
137. It conforms to the type of the punishment-story in that Lot
is said to have been sent to his people. He accuses them of in-
decency and sodomy. When they oppose and threaten to expel
him, he and his household are delivered, all except his wife, who
“lingered . The town was then overwhelmed by an evil rain sent
upon it, or by a gravel-storm, L1V, 34. When, as already noted, the
story becomes associated with the angels’ visit to Abraham, it
departs from the usual form in that Lot is no longer a messenger
to his people, but is troubled when the messengers come to him,
In xx1x, 25 Lot is one of those who believe in Abraham, and in
xx1, 71 he is delivered along with Abraham, and in v. 74 ff. he
is given jurisdiction and knowledge, so becoming a prophet rather
than the messenger in a punishment-story.

12. Al-Mu'tafikdt, the overwhelmed cities referred to in 1x, 71,
LI, 54, LXIX, g are probably to be identified with the cities of
the Plain. For in these passages they seem to stand in place of
the people of Lot. The Arabic word is probably, as Hirschfeld
suggested, adapted from the Hebrew makpékhdh, which, in the
Old Testament, is associated with the destruction of Sodom.

13. Pharaoh is sometimes referred to, without mention of
Moses, as an example of one who suffered for his unbelief, for
example, L1v, 41 f. In two passages he is described as d4# l-awtdd,
‘ possessor of the pegs’ or ‘ stakes ’, XXXVIII, 11, LXXXIX, 9. What
this refers to is unknown. It seems improbable that, as Horovitz
suggests, it should refer to his buildings, and there seems to be
nothing in Jewish tradition to explain it. It may be that Muham-
mad had heard of Pharaoh in some other way, but the evidence is
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castles in level places and hewn out the mountain for houses, viI,
72, which seems to be a reference to the remains of buildings and
rock-hewn tombs to be found there. Their buildings were still
to be seen, XXVII, 53, XX1X, 37. To them a messenger, $ilih, one
of themselves, was sent, and as a proof of the truth of his message
a she-camel and a foal were miraculously produced, which were to
be respected and given a share of the water. The Thamid, how-
ever, disbelieved and hamstrung the camel. They were destroyed
by an earthquake, vi1, 76, by a thunderbolt of punishment, xL1,
16, by a thunderbolt, L1, 44, or by a ‘shout’ sent upon them,
L, 31. The unspecified people of xx111, 32-43, who were destroyed
by the ‘ shout ’, are probably the Thamiid, if they are to be identified
at all, and are not merely a type.

3. The men of al-Hijr are probably the Thamiid. Though the
tribe and place are never definitely associated in the Qur'dn,
in xv, 80-84, the only passage in which they are mentioned, they
are said to have hewn out houses from the mountains, and to have
been overwhelmed in the morning by the ‘shout’ for having
turned away from the ‘signs’. This corresponds to what is said
of the Thamid.

4. The people of Midian. Of them little definite information is
given. The only special item in their story is that Shu‘aib, the
messenger sent to them, exhorts them to give full measure and
just weight, vi1, 83, x1, 85 f. Like other disbelieving peoples, they
were destroyed—by an earthquake or by a * shout ’.

5. The men of the Grove, referred to in xv, 78, xxxvi, 12,
L, 13, seem, from the only account given of them, xxv1, 176-191
to be identical with the people of Midian, for their messenger is
Shu‘aib, and they also are exhorted to give full measure and just
weight.

6. The men of ar-Rass are referred to in lists of disbelieving
peoples who were destroyed, XXv, 40, L, 12, but no details are
given. Rass is a word meaning ‘ well’, but it is impossible to
identify the place or the people.

7. The people of Tubba‘' no doubt were a South Arabian
people, though the idea that 7ud4a’ was a title of the kings of Himyar
has not been confirmed. They are included in a list of peoples
punished for unbelief in L, 13, and are cited in XL1v, 36, but no
details of what happened to them are given.

8. Sabd’ (Sheba). Whether this is the same people under
another name, we cannot say. A long account of Solomon and the
Queen of Sheba is given in xxvi, but, as a punishment-story, the
fate of Sheba is dealt with only in xxx1v, 14-18, and it does not quite
conform to the usual type. No messenger is mentioned as having
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THE BOOK

Whether or not the Qur’in came to a definite close, its place
is ultimately taken by the Book. We have seen this happen-
ing in the beginnings of surahs. Epithets which had been
originally applied to the Qur’an come to be applied to the
Book. Here, too, we have to remember that these epithets
may not apply directly to a book given to Muhammad. For,
by this time, the Book had become a designation for revela-
tion in general.? But it is clear that what was sent down to
Muhammad came to be designated as #iz@b, ‘ writing’,
rather than as gus’dn, ‘ recitation’. That he contemplated
producing a book or writing of some sort appears from the
first half of XIX, where each section begins with the phrase :
‘“ Mention in the Book . . .” So we find in a number of
passages that the Book has been sent down to him, 111, 2, 3,
1v, 106, V, 52, XV1, 66. Some of these passages may possibly
be interpreted as meaning merely that knowledge of the
heavenly Book had been bestowed upon him, but in others
it is clear that a Book has actually come to him. Thus in
11, 83 a Book has come from Allah confirming what people
already had ; so too in VI, 92, XLVI, 11,29. V. 48-55 makes
it pretty clear that something similar to the Torah and the
Evangel was meant.

This was in accord with the situation which had developed
after the Hijrah. In his new position as head of a band of
refugees and mediator between hostile sections of the Medinan
population, mundane matters were claiming more of the
Prophet’s attention, and his deliverances were taking wider
scope. His knowledge of the nature and contents of the
revelation cherished by Jews and Christians had become
clearer, and was expanded by the close contact with Jews
into which he was now brought. The Qur'’an, as he had at
first conceived it, no longer quite corresponded to what he
now knew the Book to be. Nor were the appeals, exhorta-
tions and regulations which his position now demanded of
him suitable for inclusion in a Qur’an intended primarily

* For a treatment of this idea see next chapter,
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they were evidently written symbols, and it was about this
same time that they also made their appearance. The earliest
of them is perhaps that at the beginning of LXvI1I, which is
followed by a reference to “the pen and what they write .
Others are followed by a reference to the Qur’an, XX, XXXVI,
XXXVII, L. In XXVII, 1 we find: “ These are the signs of the
Qur’an and a book which makes clear "', In this and similar
formulae it is uncertain whether ** these " refers back to the
letters or forward to the contents of the surah ; further,
““ book ", though usually taken as a reference to the heavenly
Book, may simply mean ‘a writing’; cf. the beginning of
VII, XI and XIV. In XLI we find the letters £a’, mim, followed
by * a revelation from the Merciful, the Compassionate: a
book (writing) whose ‘ signs ’ have been made distinct as an
Arabic Qur'an”; cf. XV, 1. In other cases the reference
to the Qur’an has disappeared, and it is the Book which is
spoken of;; in fact, during the period of the use of these
letters, the Qur’an passes over into the Book. In the later
portions of our present Qur’in the word Qur'an itself is
seldom used, and where it does occur it can be taken to mean
a closed collection of recitations, as in IX, 112, LXXIII, 20, and
in LIV, 17, 22, 32, 40, if these verses be late. The recitation
of the Qur’an is no longer specified as part of the function
of the messenger, but has become a part of the ritual of
prayer.

There is some evidence that the Qur'an was definitely
closed about the time of the battle of Badr ; this corresponds
with the great change in Muhammad’s attitude to earlier
monotheists. It is possible to take the passages above cited
as referring to a Qur’an still in process of delivery, but it is
difficult to take II, 181 in that way. The reference there
seems to be to a definite sending down of the Qur’an. This
is confirmed by the Moslem interpretation. It takes the
phrase defining the period of fasting * the month of Ramadan
in which the Qur'an was sent down as guidance for the
people and as evidences of the guidance and the furgdan " to
refer to the beginning of the revelation to Muhammad, or
more concretely, to the sending down of the heavenly Qur’an
from the presence of God to the nearer heaven so as to be
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revelation in their hands could confirm its truth, X, 94, XvII,
103. Its doctrines were to be found in the Scriptures of
the ancients, XXVI, 196, the sheets of Abraham and Moses,
LI, 37, LXxxvi, 18 f. That it agreed with them was a
‘sign’, an evidence of the reality of the messenger’s com-
mission, XX, 133. It, or its message, was ““ a reminder in
sheets honoured, exalted, kept pure, by the hands of scribes,
noble and virtuous "', LXXX, 1I ff., cf. LvI, 76 ff.

The Qur’an, then, is the counterpart of the Scriptures
used and treasured by earlier monotheists. Its beginning
will fall about the same time as the institution of the ga/at, at
any rate after Muhammad had gained some adherents. It
marked a new orientation of his religious activity. It is with
this, and not with the beginnings of his mission, that the
passages traditionally regarded as the earliest in the Qur’an,
are to be associated : XCVI, 1-5, an exhortation to recite,
LXXIV, 1-7, a command to rise and warn, LXXIII, 1, 2, 4b-8,
an exhortation to compose the Qur’an carefully, LXXXVII,
1-6, 8, 9, an assurance of aid in reciting. These passages
were originally private, but they may be taken as examples
of the style in which the Qur’an was to be composed. The
short rhythmic verses with studied rhymes are suitable for
memorising and recitation.

The Qur’an taught what man could not otherwisc know,
Xcvl, 4 f. ; it was a weighty word, LXXIII, 5 ; it was con-
cerned with coming wrath, LxX1v, 5. We may, then, assume
the material of its early passages to have consisted mainly of
proclamations of coming Judgment, in which, of course,
resurrection and punishment and reward in a future life
were implied. XC, 1-11, XCII, 1-13 and the 7d/kd-passages !
in general may be taken as examples.

But while the Qur’an continues to be associated with the
idea of warning, it does not remain limited to that. It brings
also good tidings to believers, and so we get contrasted
pictures of believers and unbelievers at the Judgment, and
of the rewards and punishments in store for them, as in
LVI and in LXXXVII, 1-12.* It contains all sorts of simili-
tudes and parables, XVII, 91, XVIII, 52, XXX, §8, XXXIX, 28,

* See p. 77. * For a fuller treatment of this material see the next chapter.
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experience. In one or two places we thus get valuable side-
lights on his career. When $alih is said by his opponents to
have been one of whom they had good hopes, XI, 63, it
may be taken as confirmation of the tradition as to the
respected position Muhammad had gained in Meccah before
he began his mission. And the account of the plot against
Salih, in xXvII, 49 ff., looks like a version of the plot which
Tradition says was made to assassinate Muhammad before
he left Meccah. The story of Noah as given in LXXI, the
carliest part of which is contained in vv. 5-19, seems to be
more a version of Muhammad’s own experience than an
account of Noah. If so, it confirms a tradition (Ibn Hisham,
Pp. 157, 166), that for some time he carried on his work
privately, before he began to “ call his people publicly ",
and. it also confirms the supposition that his early appeals
were backed by the promise of material prosperity.

Interpreted in this way the punishment-stories imply that
Muhammad’s message was, in the first place, one of mono-
theism, and that, at the time when he began to use them, the
end of the world and final Judgment played little part in his
teaching. The theory behind them is that from each people a
messenger is raised up to call them to the worship of the
true God, and that the rejection of the message is punished
by the destruction of the people. That the messenger and
those who believed with him were delivered from the cata-
strophe, is noted in some of the versions, but not in all. The
question, we may surmise, became more pressing as Muham-
mad became gradually convinced that Meccah was doomed.
That only one messenger is sent to each people is clearly
implied, if nowhere explicitly stated, X, 48.

THE QUR’AN

In Xv, 87, quoted on p. 119, the Qur’an is distinguished
from the mathdni, and was at that stage apparently separate
from them. This is confirmed by other passages in which the
Qur’dn is referred to as something distinct and special, v,
101, XVII, 62, etc.
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that pieces which were never meant to be preserved have
found their way into the book as finally fixed. The fact that
varying, and sometimes even contradictory, deliverances have
been preserved, is strong proof that there was no deliberate
suppression, and that the editors acted in good faith

NOTE ON THE TEXT OF THE QUR’AN

As it is not intended in this volume to deal with textual criticism
of the Qur'iin, it may be convenient here to insert a short note on
the subject. In the East the tendency has naturally always been
to obtain a uniform reading of the text. The ‘Othmanic revision
was, as we have seen, an attempt to arrive at that. But that did
not prevent a mass of variant readings arising. Not only did the
wide extension of Islam favour the prevalence of variants in different
districts, but in the early days scholars seem to have exercised
considerable freedom, in regard at least to the vocalisation and
punctuation of the text. The recognition of the seven ways of
reading the text was an attempt to regulate this freedom. It is
attributed to the influence of Ibn Mujihid, a scholar who died in
A.H. 324. Accepting the saying attributed to the Prophet that the
Qur'an was revealed in seven readings, he selected seven readers
representing the systems prevailing in various districts, one each
from Medinah, Meccah, Syria and Basrah, and three from Kiafah,
whose readings were to be attested by two recorders.

The recognised systems were thus :

Medinah, that of Nafi' (d. 169), recorded by Warsh (d. 197)

»  Qaliin (d. 220)
Meccah, »»  Ibn Kathir (d. 120), recorded by Bazzi (d. 270)

w  Qunbul (d. 201)
Syria, »» Ibn 'Amir (d. 118), recorded by Hisham (d. 245)

i Ibn Dakhwan (d. 242)
Basrah, »  Abl "Amr (d. 154), recorded by Diri (d. 250)

pe Sasi (d. 261)
Kiifah, » ‘Asim (d. 128), recorded by Hafs (d. 190)

* Aba Bakr (d. 194)
Kiifah, »  Hamzah (d. 158), recorded by Khalaf (d. 229)

5 Khallad (d. 220)
Kifah, »  Kisd'i (d. 189), recorded by Diri (d. 250)

»  Harith (d. 240)
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‘ suggestions ' come, but it makes a great difference whether
this passive attitude is the result of a heavy strain upon the
mental and spiritual powers, or is cultivated as a state of
more or less mental vacancy. Between these two poles
there is the danger of meditation becoming brooding over
passing troubles, or of allowing too easy a response to
external stimuli. Of some of these dangers Muhammad
seems to have, at times, been conscious, as is shown by
V, 101, XXII, §1. But it may be questioned whether he
always guarded sufficiently against them. Once he had
become accustomed to the idea of being guided in this way,
he cultivated the attitude of receiving such messages, and
often mistook his own brooding reaction to events for the
divine afflatus. In later life when events pressed upon him
and decisions were imperative, and questions arose which
he could not avoid answering, he did no doubt try to force
the revelation, and acquired facility in getting the answer
which he desired. Nor need we deny that he was capable
of practising a certain amount of mystification regarding his
communications from Allah. He surrounded them with
some degree of awe and mystery. This does not detract
from the sincerity of his own belief in them. They were
mysterious to himself, and if they were what he believed
them to be, they were worthy of awe. He regarded them
always as something separate and distinct. Nor were they
always, even in his later days, in accord with his own natural
desires. As, at the first, he maintained that he did not speak
of his own desire, so, in Medinah, we find him being exhorted
to steadfastness when his inclination was to compromise,
urged to policies which he felt to be difficult, and taken to
task for things which he had done or omitted to do. That
could not have been altogether a pose.

Of the essential sincerity of Muhammad there need be
no question. We need not, however, go to the other extreme
and picture him as a modern saint. The age was a rude
one to our ideas, even in the most enlightened parts of the
world, and Arabia was not one of these.
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off in raids, becoming the wives of their captors. This
implies that women were regarded as property. We are
told that they might be inherited as part of the property
of a deceased husband, though it is doubtful if this is referred
to in 1v, 23. The fact that a husband claimed rights of
possession in a wife did not necessarily prevent the wife
having property of her own, nor did it altogether prevent
women from exercising some amount of influence. They
scem to have enjoyed considerable freedom and respect.
But they had few rights. Divorce was common, and at the
will of the man, though a woman’s kinsmen might have
influence enough to prevent too great injustice being done.
The migrations of nomad life no doubt tended to induce
temporary relationships, and when women were carried off
in raids little regard was paid to the marriage bond.

Sacred Months.—The uncertainty of this state of raiding
and war, which seems to have been almost normal in Arabia,
was to some extent mitigated by the institution of sacred
months. Of these there were four in the year, Rajab, standing
by itself, the other three, Dhii 1-Qa‘dah, Dhia 1-Hijjah and
Muharram, forming a group at the end and beginning of
the Arab year. In the middle of this period the Meccan
pilgrimage was held annually. In these months, by long-
established custom, war and fighting were forbidden, and in
spite of the lawlessness of Arab life the prohibition seems
on the whole to have been observed. The Arab months were
lunar, but the year was kept in line with the seasons by the
insertion of an extra month occasionally. When this should
be done was, in all probability, decided at Meccah during
the pilgrimage time.

Meccah.—Meccah had at this time become the leading
town of Arabia. It was dependent on its trade. Its pos-
session of a well had made it a halting-place on the trade
route which ran north and south roughly parallel to the Red
Sea, and also on that which ran from the interior of Arabia
to the Red Sea coast. The town had grown to be of much
importance. The North-South route was one of the arteries
of trade between East and West, and the trade passing
along it, which had at one time been in the hands of the

B
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diseased condition in the Prophet. It chronicles, apparently
without reserve, the gibes and reproaches of his opponents,
but there is no mention of anything of that kind. They do
indeed say that he is majnan, but that simply means that
they thought his conduct crazy, or that his utterances were
inspired by a jinn, as those of the soothsayers were supposed
to be. Somectimes one almost feels that Muhammad him-
self was not quite sure on that point. But that his opponents
could point to any evident signs of disease is very improbable;;
had that been so, we should most likely have heard of it.
One of the latest and clearest accounts of the matter in
the Qur’an is in 11, 91, where Gabriel is said to have brought
it (the revelation) down upon the Prophet’s heart, with the
permission of Allah. That this was the explanation which
Muhammad gave out and allowed to be understood in his
Medinan days is certain. Tradition is unanimous on the
point that it was Gabriel who was the agent of revelation.
But when Tradition carries this back to the very beginning,
and associates Gabriel with the Call, we are struck by the
fact that Gabriel is only twice mentioned in the Qur’an, both
times in Medinan passages. Gabriel, we suspect, is a later
interpretation of something which Muhammad had at first
understood otherwise. It is to be noted that the verse above
referred to makes no claim that Gabriel appeared in visible
form. Muhammad claims to have seen a vision on two
occasions, see LIII, 1-12, 13-18. Strictly read, these passages
imply visions of Allah; but in LXXXI, 15-29, the vision is
re-interpreted as that of an angel—an indication that Muham-
mad himself interpreted some things in his experience
differently at different times. Having at first assumed that
he had seen Allah in person, he has now realised the im-
possibility of that and concluded that it must have been a
messenger from Allah, that is, an angel. Similarly with
the reception of his messages, he may have interpreted the
matter differently at the beginning from the interpretation
he put upon it in Medinah. That the visions, however we
may explain them, were to Muhammad real enough, there
is no reason to doubt. But they stand by themselves; he
makes no claim to have seen other visions. There is just as
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and the circumambulation of the Ka‘bah, which with some
modifications were ultimately adopted into Islam, and still
continue. But these, though the most important of such
ceremonies, were not the only ones in Arabia.

Jinn.—In ordinary life, belief in demons and jinn was
probably more alive in the mind of the Arab than belief in
the gods. These shadowy spirits seldom assumed a distinct
personality or a name. They were associated with deserts,
ruins and other eerie places, and might assume various forms,
usually those of animals, serpents and other creeping things.
Though vaguely feared, they were not always inimical. A
madman was masniin, that is, affected by the jinn, but the
jinn were sometimes also thought of as assisting men to
special knowledge. That the poet was at one time thought
of as having some such demonic inspiration is implied in the
name skd'ir ‘one who is aware’' or ‘perceives’. The
position of the £dkin ‘soothsayer’ is by no means clear.
He appears not to have been specially attached to any
sanctuary, or to the service of a particular god, but to have
had his own special prompter, a spirit or jinn, who inspired
him, and to have carried on his operations independently.
Arab legend has much to tell of these men—women oc-
casionally pretended to such inspiration—and though in
detail entirely untrustworthy, it no doubt conveys a true
enough picture of the customs which prevailed. They were
consulted on all sorts of matters, for prognostications of the
future, for the solution of past mysteries, and for decisions
on litigious questions. Their oracles were often cryptic,
garnished with oaths to make them more impressive, and
usually couched in sa;* ‘rhymed prose’, short rhythmic
lines rhyming with each other. It is probable that the
existence of such a class of men, and the style of their oracles,
had some inflience upon Muhammad, though he denied that
he was a &dhin.

Judaism—We have also, however, as a mere glance at
the Qur’an will show, to reckon with the influence of the
higher religions of Judaism and Christianity. Judaism had
been known in Arabia for at least several centuries. In the
Yemen, the Jews had at one time taken a leading position,
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PREFACE

I HAVE long felt that there is need in English for a general
introduction to thé Qur’an, and, as time has been given me,
I have attempted to supply it.

This book should, indeed, have accompanied my trans-

‘ lation (The Qur'an. Translated, with a Critical Rearrange-

~27/ !

“
O

fea 13

ment of the Surakhs. Edinburgh: T. & T. Clark, 1937,
1939). Various reasons, particularly that of health, led me
at that time to concentrate on the preparation of the trans-
lation as the best way of setting out the results at which

* I had arrived. The views of Muhammad and of the Qur’an on

which my analysis of the surahs was based have not always
been understood, and I have taken this opportunity to make
them clearer.

The class lectures from which the book has developed
have largely disappeared in the process of revision, though
they may still show through, here and there. I am indebted
to Professor Emeritus W. B. Stevenson for counsel and
encouragement. In spite of his advice, faults of arrangement
still remain. There are, no doubt, other defects, but I see no
hope of making further improvements. Footnotes have been
kept to a minimum. My debt to previous works is sufficiently
manifest, especially that to Noeldeke's Geschickte des Korans,
the second edition of which, revised by Schwally and others,
is denoted by N-S. The surahs are denoted by small ¢apital
Roman numerals ; the verse numbering is that of Fluegel’s
edition. The differences between it and the Official Egyptian
Edition are shown in the Table which immediately follows
the Table of Contents. :

I have to thank my wife for constant care and further-
ance, and my niece, Mrs. Liddiatt, for relieving me of the

labour of typing.
R. B.
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